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The purpose of this journal is “to promote a climate of respect, understanding and sharing between Jewish and Christian communities;
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but also for the discovery of truths and values which
surpass the genius of both traditions.”
This is the hope dreamed in the name of our journal,
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inspired and nurtured through a common reflection anchored
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Editorial

Daniel at the JewishChristian Crossroads
Jacques B. Doukhan, D.H.L., Th.D.

R

eading about the
prophet Daniel
and his book in
the pages of Shabbat Shalom may
surprise some. Yet we should
realize that the biblical book of
Daniel has not only been, traditionally, a place where Jews and
Christians have met, but also
where they have departed from
each other.
The book of Daniel speaks to
Jews as it relates the experience of
Daniel the Jew in exile, his struggles to save his identity under
the oppression of assimilation,
his suffering under anti-Semitic
attacks and his faithfulness to the
Torah and God. He chooses to
eat Kosher when everyone else
is eating the great social meal of
the king; he keeps praying three
times a day at the risk of his life.
But Daniel is also a Jew who
dreams and hopes for the peace
of Jerusalem. In this book, the

Jew has learned the value of righteousness and the power of hope
within hopelessness.
The book of Daniel also
speaks to Christians, describing
the person and redeeming actions
of the Messiah, even predicting
the exact moment of His first
coming. Significantly, it is from
this book that Christians created
their first greeting, Maranatha—
words written in the vision of the
coming of the Son of Man with
clouds. This book, more than
any other book of the Hebrew
Bible, has inspired the hopes of
Christians waiting for the return
of this Messiah who, they believe,
will save the world and bring
His children to the Jerusalem of
above.
In Daniel’s book, the Christian
has learned about the Grace who
comes down to save him and
Continued on page 25
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Interview

Daniel in Jewish Tradition

Considering the importance of the prophet-hakham
Daniel, Shabbat Shalom has
chosen to hear from several
voices within Jewish tradition
who not only praise the book,
but also teach from and about
it. Hermann L. Strack, in
Introduction to the Talmud and
Midrash (1945), defines Jewish
tradition, or Mishna, as “the
oral lore or the body of ancient
Jewish traditional learning
[which] is of a threefold variety: (a) Midrash, exposition of
the Scriptures, particularly of
the Pentateuch; (b) Halakoth,
traditional statements of law,
in categorical form, without
regard to their derivation from
the Scriptures; (c) Haggadoth,
scriptural expositions of a nonhalakic character, proverbs,
parables, narratives” (3).
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habbat Shalom:
Daniel was a real person who lived in the
fifth century B.C.E. Which tribe
and family do the ancient rabbis
say that Daniel belonged to?
Jewish Tradition: “Daniel was
from Judah and of royal descent”
(Sanhedrin 93b; Chidushey
Aggadoth Maharal ).
Shabbat Shalom: How was
Daniel regarded by the ancient
rabbis?
Jewish Tradition: “If Daniel
were in one scale of the balance and all the wise men of the
nations in the other, he would
outweigh them all” (Yoma, 77a).
Shabbat Shalom: According
to the rabbis, why did Daniel
hold a special place in Israel?
Jewish Tradition: “Two advocates that arose to defend Israel
and set themselves, as it were,
against the Holy One, Blessed
be He, were Moses and Daniel”

(Shemot Rabbah, 43, 1).
Shabbat Shalom: The book of
Daniel also holds an important
place in Jewish tradition. Why is
this book so important?
Jewish Tradition: “Daniel
was one of the greatest prophets,
because he was not only able to
predict future things, as did the
other prophets, but he also determined the time of their accomplishments” (Flavius Josephus,
Antiquities, X, 7). “To only two
people did the Holy Blessed be
He, reveal the end (qets): to Jacob
and to Daniel” (Midrash Shocher
Tov 31:7).
Shabbat Shalom: Is it then
possible to know the time of the
end?
Jewish Tradition: No. “After
an angel showed Daniel everything, he had him forget the time
of the end” (Bereshit Rabbah, 98:
2).
Shabbat Shalom: Did the

ancient rabbis approve of calculating the coming of the Messiah?
Jewish Tradition: “R. Shemuel
bar Nahmani said in the name of
R. Yohanan: ‘May the bones of
those who calculate the time of
the coming of the Messiah at the
time of the end, be blown away!
For as soon as the time [calculated by them] arrives and the
Messiah did not come, they say
that He will no longer come at
all. Rather, wait for Him, for it is
said, “Though He tarry, wait for
Him” (Hab. 2:3)’” (B. Sanhedrin,
97b).
Shabbat Shalom: In Dan
2, Daniel interprets the king’s
dream of a great statute. In Dan
7, Daniel himself dreams of four
strange animals. What do the
four metals of the statue in Dan
2 and the four animals in Dan 7
represent?
Jewish Tradition: The head
of gold and the lion represent
“Babylon” (Vayikra Rabbah 13:
5). “The eagle’s wings [on the
lion] represent the great speed
and energy which were the
Babylonians’ hallmark” (Mayenei
Hayeshua 8: 2).
The breast of silver and the
bear “are the Persians, who eat
and drink ravenously like a bear
and are corpulent like a bear”
(Kiddushin, 72a).
The leopard “represents
Greece” (Bereshit Rabbah, 13:
5). “The wings symbolize
Alexander’s speed in making
great conquests in all four points
of the compass” (Abarbanel, 8,
3 and Ibn Yachya). The rabbis
say in regard to the copper belly
of the statute: “Like the sound
of the copper the third kingdom will resonate throughout
the whole world” (Mayenei Ha
Yeshuah, 6:1).
The legs of iron later mixed

with clay and the fourth animal
with its little horn “is Rome,
which undergoes a metamorphosis from the secular power
of the old empire into the religious power, Christianity. The
powerless orphan adopted by
the mighty empire, originally
by Emperor Constantine and
later by his successors, grew up
to utilize its unique position as a
state religion of the great empire.
Its power, temporal or spiritual, eclipses that of kingdoms
and empires. Thus throughout
our exile, the fourth kingdom
is represented by the Christian
Church” (Art Scroll Tanach Series,
Daniel, 105). “The fourth kingdom represents both Christianity
and Islam” (Saadia Gaon, cited in
Ibn Ezra in Miqraoth Gdoloth, ad
loc., Avodah Zarah, 2b etc.).
Shabbat Shalom: What do the
stone in Dan 2 and the Son of
man coming with the clouds in
Dan 7 represent?
Jewish Tradition: “The
kingdom of God which will be
ruled by the Messiah” (Rashi in
Miqraoth Gdoloth ad loc.). “It is
the Messiah King who will come
one day and reign over the world
from one extremity to another,
as it is said in Daniel 2:35, ‘the
stone that struck the image
became a great mountain and
filled the whole earth’” (Pirqey
Rabbi Eliezer, Per. 11).
Shabbat Shalom: Who is the
person in Dan 9 who “will bring
everlasting justice”?
Jewish Tradition: “It is the
Messiah King” (Bereshit Rabbati,
14:18).
Shabbat Shalom: Daniel 12:
1 states: “At that time Michael,
the great prince who protects
your people, will arise.” Who is
Michael?
Jewish Tradition: “He is the

one who stands innermost, i.e.
closest to the Holy Presence”
(Bereshit Rabbah, 21:1).
Shabbat Shalom: How should
we interpret the “weeks” in the
70 weeks prophecy of Dan 9?
Jewish Tradition: “This
expression means 49 years, that
is seventy weeks of years” (Seder
Olam ch. 28; cf. Ibn Ezra in
Miqraoth Gdoloth, ad loc.).
Shabbat Shalom: Daniel
spoke much about prophecy in
his book. But he was also a man
of prayer. What lessons about the
practice of prayer might we learn
from him?
Jewish Tradition: “We would
think that the institution of daily
prayer started when he went into
exile; therefore it is said about
Daniel that he ‘prayed and gave
thanks before his God, as was
his custom since early days’”
(Berachot, 31a).
Shabbat Shalom: How often
and on what occasion did the
Jews read the book of Daniel?
Jewish Tradition: “Zechariah
b. Kabutal says: At the Day of
Atonement (kippur), I used to
read from the book of Daniel
many times” (Yoma, 1, 5).
Shabbat Shalom: Why should
we read and reread the book of
Daniel?
Jewish Tradition: “I love to
read and reread it. Because of its
beauty? Because of its danger?
Indeed, it is impossible to decipher its secret, but at least we
know it has a secret—this knowledge enables us to give hope a
name which precedes Creation
itself ” (Elie Wiesel, Sages and
Dreamers, 114).
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Interview

Zdravko Stefanovic

Zdravko
Stefanovic, Ph.D.
was born in Bosnia,
Europe. Educated in
Croatia, France, and
the United States,
Stefanovic specialized
in biblical languages
and interpretation.
For thirteen years,
he taught religion
in a number of countries in the AsiaPacific region. At present, he teaches
classes in Hebrew Bible at Walla Walla
College, Walla Walla, Washington, and
serves as adjunct professor for schools in
the Philippines, Croatia, and Serbia. He
has taught and held seminars on three
continents, and has written popular and
academic books and articles, including
several articles on Daniel. His book entitled The Aramaic of Daniel in the Light of
Old Aramaic was published by Sheffield
Academic Press in England. He is in
the process of writing a commentary on
Daniel for Andrews University Press.
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habbat Shalom*: Zdravko, you have
worked and studied extensively in the book
of Daniel, you lecture about it, and you have
written a number of articles and a book about it. What
draws you to the book of Daniel and makes it so interesting to you?
Zdravko Stefanovic: I can think of at least three reasons. The first is simply that the book of Daniel is part of
the Bible, and I have a lot of interest in the messages of
the Bible.
The second reason is that the book of Daniel is bilingual. In addition to the use of two languages, it also uses
two main genres or literary types: historical and prophetic. Furthermore, the book was most likely intended
for a bicultural audience. Since we are living at a time
when culture is very important and many people, including myself, are bi- or multicultural, the book is appealing
to me.
The third reason is that I have a personal interest in the
Aramaic language and its various dialects. The Aramaic
language was the lingua franca at the time when the book
of Daniel is traditionally believed to have been written.
There is a midrash on the presence of the Aramaic language in the Bible. It says that God honored the Aramaic

language by allowing it to be
present in all three major parts of
the Tanakh: in the Torah, which
contains two Aramaic words
(Gen 31:47), in the prophets
(Jer 10:11), and in the writings
(Ezra and Daniel, which are both
bilingual).
Shabbat Shalom: Will you
explain how important the book
of Daniel is in Christian tradition?
Stefanovic: As we study the
history of the Christian church,
which some have defined as the
history of the interpretation
of the Bible in the church, we
can see how much the book of
Daniel and its central message
have inspired people of faith.
Especially during times of persecution or great difficulty, the
book’s message has served as a
source of comfort to believers.
A number of contemporary academic publications deal with the
book of Daniel, which testifies
to its continuing importance in
academic study.
At a popular level, the stories
of the book of Daniel are well
known and treasured by both
children and adults. Sometimes
in the Bible classes that I teach
there are students who have
never purchased a copy of the
Bible—some have never read it at
all—but even so they have somehow heard of stories from the
book of Daniel.
Shabbat Shalom: Daniel
is not only important for
Christians. It was also popular for the Jews of Qumran,
the region where the Dead Sea
Scrolls were found. When the site
was excavated eight manuscripts
of the book were discovered.
In the Qumran collection, the
book of Daniel ranks in number
of manuscripts only behind the
Torah, the Psalms, and the book

of Isaiah, making it one of the
most numerous books found at
Qumran. And, of course, the
Maccabees must have thought
that the book of Daniel applied
to their own time. Is it still
important for the Jews of today?
Stefanovic: First, I agree with
you that the book of Daniel was
very popular at Qumran, and
it must have been an inspiration to the Maccabbees in their
struggle for religious and political independence. And yes, the
book of Daniel is important to
the Jewish people today. Even so
interpretations of the book vary
among different authors. I am

“...the book of Daniel is
important to the Jewish
people today.”
presently working on a commentary on the book of Daniel and
I am using several sources from
Jewish writers. The Talmudic
view of the book’s authorship is
that the prophet Daniel authored
the book at the oral level, but
that it was written down by
some outstanding Old Testament
prophets. It is an interesting
idea that more than one prophet
could have participated in its
writing. Why is this important?
Most likely, the rabbis wanted
to show that the book forms the
very raison d’être of the Jewish
people. How? In Gen 12, in the
Lekh lekha story of the call of
Abraham, God unveils His universal plan to bless all the nations
of the earth through Abraham’s
descendants. The book of Daniel
illustrates how the presence of
the Jewish people, and especially
of the remnant, in some far-away
countries becomes a source of
blessing not only to the people of

Israel, but even to foreign
emperors.
Shabbat Shalom: What lessons can Jews draw from the person and life of Daniel? How can
the book of Daniel help diaspora
Jews find ways to impact the culture in which they are living?
Stefanovic: I appreciate this
question because it focuses, first,
on the person and life of Daniel.
Very often we put the emphasis on other areas when we talk
about Daniel’s message. However,
the person and life of Daniel are
essential to the book. I want to
point out several important lessons we can learn.
The first lesson is that we
should set our hope in God, who
is eternal and in charge of both
our individual lives and the history of the world. Daniel was
born in good times, during the
great reform brought about by
King Josiah. In his teenage years,
however, Daniel’s faith went
through some challenges, basically because of the sudden death
of Josiah and the trip Daniel
had to take into exile. The hope
in God, which was present in
Daniel’s life, figures prominently
in the book. I perceive this hope
in God to be the most important
lesson one can draw from Daniel.
Second, people frequently
think of Daniel as someone who
was very successful in his life and
career. This is true. Daniel did
have “ups” in his life. However,
he also had his “downs,” for
example, when he was at the bottom of the lion’s den. The book
of Daniel teaches us that even the
faithful have ups and downs in
life, but the downs cannot take
away their faith in God.
Lesson three is the importance of prayer. Throughout
the book, we see that Daniel is
faithfully praying to God. In the
Spring 2004 / SHABBAT SHALOM 7

“Prophecy should never be brought down to the level of mere predictions.”
first part of the book, Daniel is
seen praying in the most difficult
moments of his life. Even when
he is not in a usual posture of
prayer, he is closely interacting
with God, as illustrated in the
visionary part of the book.
A final lesson is the promise
of the so-called “allotted inheritance” that is given to Daniel.
Not only can God’s people find
comfort and blessings while they
are persecuted in the world, not
only can God grant them success
as He did to Daniel, but we also
find the promise of something
lasting and enduring that extends
beyond this present life—the
promise of the “allotted inheritance” that was given to Daniel
at the end of his book.
Shabbat Shalom: Do you
think it is reasonable to believe
that the prophecies of Daniel still
point to future events?
Stefanovic: I do believe that
the book of Daniel shows that
God knows the future and that
He revealed it to His servant, the
prophet Daniel, for a purpose.
In my studies, I have found a
number of parallels between the
book of Daniel and the messages
from the book of Isaiah, specifically Isa 40-66. In my teaching,
I often introduce the stories of
Daniel by reading a passage from
the book of Isaiah to point out
God’s promises and to show how
they were fulfilled in Daniel’s life.
The core of the message found
in Isa 40-66, and maybe of the
entire book, is that God challenges idols and other gods by
asking them, “Can anyone of you
predict the future like I can?”
Of course, this is a rhetorical
question. The same theme also
becomes important in the book
8 SHABBAT SHALOM / Spring 2004

of Daniel, for God revealed to
Daniel events that pertain to the
present and to the future.
Having said this, we need
to define prophecy in a biblical way. Prophecy should never
be brought down to the level
of mere predictions. Prediction
is an important component of
biblical prophecy, but the concept of prophecy goes far beyond
being just a prediction about the
future. Furthermore, we need to
avoid two extreme positions in
interpreting Daniel’s prophecies.
One extreme is antisupernaturalism, which usually prevails
in academic circles. I cannot
subscribe to this reasoning. The
other extreme is to study Daniel’s
prophecies either purely out of
curiosity or in isolation from
the other prophetic books in the
Hebrew Bible or by only focusing on some details of those
prophecies.
I think the best way to interpret Daniel’s prophecies that
pertain to the future is to understand them in the context of
both the overall teaching of the
book and God’s plan for Israel
and the nations. Let us remember that the message that Daniel
received for the future of God’s
people was given to a persecuted
people. Remembering this, we
need to place the prophecies of
the book of Daniel in the context
of persecution and identify the
messages of comfort and confrontation given therein.
Shabbat Shalom: Why has
the book of Daniel frequently
been a favorite source of controversy and theological dispute?
Why has it so often promoted
fanaticism and sectarianism?
Stefanovic: Probably the main

reason for this lies in the presence of subjective approaches
to the book, as well as to the
entire Scriptures. These subjective approaches very often limit
the rich message of the book,
whether intentionally or unintentionally. Let me illustrate this
by two points. First, people often
study the Bible and the book of
Daniel by means of a proof-text
approach that consists of tying
together isolated verses from here
and there without regard for the
context and the overall message.
Such an approach limits and
even distorts the book’s rich message. There is a danger of making
the Bible say anything that one
wants it to say or to teach one’s
own messages through the Bible.
Instead, the message of the Bible
needs to inform, teach, and even
rebuke.
A second type of subjective
approach is when people focus
their study of the book of Daniel
primarily on the predictions and
their fulfillment. Interpretations
are often controlled by extrabiblical sources; that is, information
found outside the Bible such as
newspapers and history books.
People resort to the reading of
isolated predictions and the
whole message of the book of
Daniel is brought to that level,
completely disregarding the original context in which the messages were given. Too frequently,
I have seen people separate
Daniel’s life from his prophecies,
studying the one without regard
for the other.
Shabbat Shalom: What suggestions would you make for
reading the book of Daniel in a
more holistic and objective way?
Stefanovic: Here are a few

suggestions. First, the book needs
to be understood in the entire
biblical context of God’s dealing
with His people and the whole
world. The book of Daniel should
not be taken in isolation from the
rest of the prophetic writings or
the rest of the Bible.
Second, Daniel’s prophecies
should be interpreted in light
of Daniel’s own life of faith. It
is not without reason that several visions are dated in Daniel.
Why is it, for example, that the
visions of the end-time power,
sometimes referred to as the little
horn, are all dated in the reign of
King Belshazzar? Why is it that
the promises of the coming deliverer are given during the time
of Darius the Mede and Cyrus?
Is this only coincidence, or does
it serve a purpose? The stories
inform us about Daniel’s spiritual
life, while the visions are grounded in his experiences of faith.
Shabbat Shalom: So there is a
clear relationship between the specific time and historical context
in which the visions were given
to Daniel and the content of the
revelation?
Stefanovic: Yes. The starting
point of nearly every vision is
Daniel’s experience. Let me give
you an example. In Dan 9, Daniel
studied the scrolls of Jeremiah. He
was praying and fasting. Then he
offered a prayer of supplication
to God, whereupon a revelation
came from God. So the visions of
Daniel did not happen in a vacuum. They are given in the context
of a life of dedication to God, in
a life of struggle with evil forces.
Thus the biblical context and the
context of Daniel’s life become
the starting point for the divine
messages.
Shabbat Shalom: In your personal as well as academic studies
of the book of Daniel, you have

no doubt come across numerous
insights and possible applications. So here is a more personal
question, How does the book of
Daniel impact your own life, religion, and spirituality?
Stefanovic: In responding to
this question, I want to build on
what I have already mentioned.
My answer has, therefore, two
aspects: a personal and a more
universal one. First, there are ups
and downs in life, and I have
experienced both of these. From
Daniel, I learn that my life has
to be a life of faith, because life
is unpredictable and very often
when we serve God we face difficulties in life. So what did I learn
from the book? In Dan 2, I find
the first instance where Daniel
faced a death threat. What did he
do? “Then Daniel returned to his
house and explained the matter to
his friends Hananiah, Mishael and
Azariah. He urged them to plead
for mercy from the God of heaven concerning this mystery, so
that he and his friends might not
be executed with the rest of the
wise men of Babylon” (Dan 2:1718, NIV). When facing a death
threat, Daniel brought everything
before God. He did not do it
alone; he teamed up with other
believers and they all pleaded with
God, asking Him to intervene
and help. When all human help
fails, a believer may still put his
or her trust in God. Similarly, in
chapter 6, Daniel faced another
death threat. How did he react
this time? “Now when Daniel
learned that the decree had been
published, he went home to his
upstairs room where the windows
opened toward Jerusalem. Three
times a day he got down on his
knees and prayed, giving thanks
to his God, just as he had done
before. Then these men went as
a group and found Daniel pray-

ing and asking God for help”
(Dan 6:10-11, NIV). Asking
God for help is expressed in these
passages by the Aramaic words
ba‘e’ (“plead, pray”), mitchannan (“implore”), and rachamin
(“mercy”). So when faced with a
difficulty in life, especially a death
threat, Daniel turned to God and
pleaded for mercy. What I have
personally learned is that I may
not face a death threat, but in the
difficulties that I do encounter I
may turn to God, and I may also
pray with those who are around
me.
Secondly, what we see in the
world around us is often frightening because our world is not static. The book of Daniel describes
the world as restless, as a sea that
is ever changing. So what can we
say about our own attitude in
regard to the future, to the things
that may happen in our world?
Again, the messages of Daniel are
a great comfort. There is a promise that even though evil forces
are at work in this world God is
still in control. I would like to
point to Dan 2:44 (NIV): “In
the time of those kings, the God
of heaven will set up a kingdom
that will never be destroyed, nor
will it be left to another people. It
will crush all those kingdoms and
bring them to an end, but it will
itself endure forever.” God promises that there will be a transfer of
power at the end when His sovereignty and dominion will prevail
and justice will triumph forever.
His reign will be righteous and
eternal. For me, this is a great
source of comfort. So, in the book
of Daniel, I find great sources of
hope for my own life and for the
world around me.
This interview was conducted by
Martin Pröbstle.
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Hebrew Scriptures

Seven Perspectives in the
Book of Daniel
Jacques B. Doukhan

T

he book of
Daniel is the Bible
in microcosm.
Indeed, it contains the essence of
biblical truth. For Daniel is not
simply a religious book full of
pious stories. It speaks the language of humanity in a holistic
manner, not only spiritually by
inviting us to prayer and meditation, but also intellectually by
challenging the mind and inviting research. The book of Daniel
is not only a personal appeal that
speaks to our souls in privacy,
respecting the difference of our
exiles, but it is also a universal
book that concerns every human
being who is bound to death and
eager to hope. This book will
surprise, conveying the powerful
word of the God of Israel to us
and ultimately disclosing the keys
for happiness and the secrets of
human history.
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A Spiritual Book
As we follow Daniel, we discover that this busy man was also
a man of prayer and reflection.
Significantly, this book contains
seven prayers, a way of suggesting
the importance and fullness of
this experience. Prayer for Daniel
was not a means of escape from
the reality of life and this world.
For him, prayer was lived within
real life, while confronting reality
and struggle. Prayer, for Daniel,
was often a question of survival,
a matter of death and life. He
prayed because he had no other
choice: when Nebuchadnezzar,
the most powerful king of that
time, threatened his life; when
the hungry lions surrounding
him were ready to devour him.
But he also prayed when his
people suffered in the darkness
of the exile and Jerusalem was
destroyed. Thus Daniel not only

prayed about the present, but
also for the future of human
history. His prayer was, then, a
shout, a call for change, from the
bottom of his hopelessness.
Daniel also prayed in the context of his ordinary existence not
just as a heroic martyr, but as an
obscure saint in the privacy of
his room. He prayed regularly—
three times every day—no matter
what the circumstances were. His
life was rhythmed by prayer, just
as were the beats of his biological heart. For Daniel, spirituality
was not a mystical experience,
designed to take him away from
the world and this life. In fact,
spirituality was life itself, just as
it is testified in the Hebrew language. The word ruach, which
means “spirit” and expresses the
notion of spirituality, also means
“breath,” which represents the
very principle of life. The book

of Daniel tells us that religion
is not a choice; it is an inherent
part of real life. Just as we cannot
do without breathing, we cannot
do without spiritual life. For if a
person stops breathing, he stops
having spiritual life; the dead
cannot worship (Ps 115:17).
A Beautiful Book
Daniel’s book is a literary masterpiece. The general structure
of the book shows balance and
symmetry in the form of a chiasm or of a menorah that encompasses the whole message of the
book (see Table). Parallelisms,
poetic verses, and plays on words
abound. Daniel speaks through
the beauty of his words and the
intricate rythms of his stories
and songs. The book of Daniel is
music that should charm the ears
and touch the cords of our souls.
Even the frightful, mysterious
words written by the divine hand
on the white wall are poetry.
In fact, this message of judgment announcing the end of the
kingdom of Belshazzar is given
through the rhythm of four,
a number which symbolically
means the end of human power.
Each of the four words from
the inscription (mene,mene,tekel
uparsin) receives an explanation
made of four word units. In this
book, poetry and the value of
beauty prevails over policy. This
principle permeates the literary

inspiration of the great king himself. As long as Nebuchadnezzar
was concerned with politics and
power, he wrote decrees and
policies. As soon as he recognized

thought and intelligence. Thus
the book is not located in the
third section of the Tanakh
because it came late in the process of canonization or because

“Daniel was a philosopher who challenged thought
and intelligence. “
God in his life and became a
human soul, he suddenly began
to compose poetry. This is particularly true in chapter 4. In
the preceding chapters, the king
appeared only to give orders and
decrees. Beginning with chapter
4, this cruel and vindictive ruler
and administrator changed into
a poet, breaking into a song
about the Most High. Although
composed by a pagan king, it is a
model prayer:
Signs, how grandiose!
Wonders, how mighty!
His kingdom is an eternal
kingdom,
His dominion from generation
to generation (Dan 4:3).
Reading this passage, the
Talmudic Rabbis exclaimed:
“The king has stolen all the
songs and praises from David”
(Sanhedrin 92b).
An Intellectual Book
It may come as a surprise to
some Bible readers, but Daniel
was a philosopher
who challenged

the Jews did not appreciate the
book of Daniel and wanted to
lower its value. The reason is
simple: it belonged among the
Writings, associated with wisdom
literature. Daniel was first a wise
man, a hakham, who was able to
see the far future and understand
the secrets of life and history (see
Dan 1:20; 2:13; Ezek 14 and
28). One of the key words of
the book is bin (“understand”).
Daniel strives to “understand”
(Dan 9:13). The angel makes
Daniel “understand” the visions
(Dan 8:17; 9:22, 23). Daniel
may even remain “without
understanding” (Dan 8:27). The
book urges the people of God to
“understand and make others to
understand” (Dan 11:32, 33).
The prophecy uses mathematical
riddles and the reader must make
an effort to pierce the enigma of
the 70 weeks prophecy and reach
the solution to the problem. It
has been said about this book
that one of its most important
contributions is its “emphasis
on the connection between faith
and understanding.”1 The book
of Daniel teaches us that faith

Spring 2004 / SHABBAT SHALOM 11

should go along with intelligence,
and intelligence with faith. The
effort of intelligence is a part of
the spiritual enterprise. It is not
an accident that the book ends
with a challenge to the intellect.
The book is to be “sealed”(Dan
12:4, 9)—an invitation to search
its pages and decode its difficult
words.
A Universal Book
Even first contact with the
book of Daniel affirms its universalism. The most polyglot book
in the Bible, Daniel is written
in Hebrew, the language of the
Jewish people, as well as Aramaic
(2:4–7:28), the lingua franca of
that time. In addition, the book
contains words in Babylonian,
Persian, Egyptian, Greek, and
even Sanscrit. This literary feature
testifies to the author’s capacity to
communicate with people from
other cultures. Daniel was a professional in international politics
and wisdom—an educated man
in touch with the world. His
reference to God as the “God of
heaven” expressed his universalistic scope. His prophetic visions
go beyond the borders of ancient
Israel and the Jewish people to
concern all nations, embracing
the entire world. The geography
of the book betrays this same universalistic concern. Daniel speaks
about Jerusalem, Babylon, Egypt,
Persia, Lybia, Cyprus, and the
four corners of the world.
Significantly, Daniel evokes the
event of Creation throughout his
book: from the first reference,
in which he quotes a passage
from the Creation story (“vegetables given to eat,” Dan 1:12,
cf. Gen 1:29), to the last chapter,
where he speaks about the wonder of re-creation from the dust
of death (Dan 12:2). The book
12 SHABBAT SHALOM / Spring 2004

also describes a rich nature that
reflects the landscape of many
countries: mountains, rivers, seas,
trees, grass. All types of material are mentioned: gold, brass,
silver, iron, clay, and stone. The
heroes of the book are diverse:
there are Jews, but also non-Jews
(Babylonians and Persians), kings
and queens, slaves, officers and
administrators, wisemen and
fools, clean and unclean, hybrid
animals. This book should interest every person, touching all
kinds of sensitivities. Amazingly,
this biblical book has been read
by many different people—Jews,
Christians, and Moslems—who
have read it and searched its pages
for answers to their questions.
Philosophers, novelists, scientists,
and musicians have taken inspiration from its pages.
A Human Book
Although this book deals with
profound and universal issues,
bringing the prophetic truth from
above, its message is embedded
in the flesh of existence and concerns the daily life of humans.
Interestingly, this “heavenly”
book, so rich with the beautiful
words of God, speaks about eating and drinking. Yes, Daniel,
an intelligent and broad-minded
young man, had dietary con-

“Daniel refused any
compromise...even if
God did not always
appear
to respond.”
cerns and struggled with ethical
choices. His religion was not
just made of books, meditation,
and prayers. Daniel lived his
“understanding” in daily life as
he faithfully served the king and

even when he decided to disobey
him. Daniel ran all the risks. His
book provides contrasts between
a religious minority and a crowd
of people who did not think and
who simply followed the trend of
the majority. Daniel refused any
compromise and with his friends
remained faithful, even if God
did not always appear to respond
(Dan 3:18). Daniel provides us
with an example of holiness. But
he is not aloof, lost in the clouds
of “saintliness.” Daniel remains
human. He manages to stay in
good relation with the chief of the
eunuchs. Humbly and with grace,
he requests favors. Also the great,
serious, and uncompromising
Daniel has a sense of humor. The
satyre of the Chaldeans in chapter
3, who obeyed mechanically like
puppets “at the sound of horn,
flute, harp and lyre and symphony with all kinds of music”(Dan
3:7), as well as the tragi-comedy
about the proud Belshazzar who
lost control of his dignity (“his
knees knocked together and his
legs gave way,” Dan 5: 6), show
a Daniel who at times indulged
himself in laughter. Daniel was a
model of what it means to be, as
Abraham Heschel put it, “human
and holy.”2
A Theological Book
Of course, this is also a book
that has to do with God. It speaks
from God when visions and
prophecies are given and divine
revelations are disclosed. The
God of Daniel, unlike the God
of the Chaldeans, comes down
from his heavenly place and communicates with humans. In one
of his prayers, Daniel himself
describes this God who gives what
He has: “Wisdom and might are
His. . . . He gives wisdom and
might” (Dan 2:20-21). He is the

God who “reveals deep and secret
things”(Dan 2: 22); the God we
speak to, as the seven prayers
of the book and the numerous
names He is known by attest to:
“God of heaven,” “God of gods,”
“Lord of lords,” “living God,”
“Most High, Awesome God,”
and “YHWH” (“Adonay”), which
appears seven times in chapter 9.
God is indeed present here. It is
highly significant that “the theme
that is central to Daniel as it is
to no other book in the Bible is
the kingdom of God.”3 The God
of Daniel is not only the God
who rules and controls history,
but also the God who is personally involved in the great conflict
between Babel and Jerusalem. He
is the one who will ultimately
have the victory. He is the God of
heaven, the God of the universe,
omnipotent and omnipresent, the
God of justice and Torah. But He
is also the God who draws near
to humans, speaks to them, and
takes care of them. He is the God
of grace and love. It is interesting how these two dimensions of
God are intertwined and given in
tension in this book. An eloquent
illustration of this tension is
found in chapter 1. On one hand,
the four Hebrews became “ten
times better”(v. 20) than all the
others as a result of their faithfulness during their ten-day test (v.
14), suggesting thereby a causeeffect relation between the human
doing and the divine blessing.
On the other hand, the same text
emphasizes that their health, well
being, and superior intelligence
was the result of grace, which
“God gave them” (Dan 1:17).
A Prophetic Book
The book begins and ends with
prophecy. The first words are a

reminder of Isaiah’s prophecy
predicting the exilic event (Isa 39:
6, 7). Likewise, the last chapter
of the book concludes with a
prophecy that concerns the coming of the kingdom of God and
the end of human exile. Each
chapter contains a prophecy. The
vision or dream may predict an
event that belongs to the present,
individual life: the promise of
wisdom and health after ten days
(chap.1); Nebuchadnezzar’s illness
of seven years (chap. 4); the end
of Belshazzar’s reign. But prophecy will also take us to the far
future: the rise of new kingdoms;

“The God of Daniel...
comes down from
His heavenly place
and communicates
with humans.”
the coming of the Messiah; a
time of trouble, persecution, and
war; and, more importantly, the
time of Judgment, the time of
the end, and the coming of God’s
kingdom. The most characteristic
feature of Daniel’s prophecy is its
emphasis on the end. Out of the
forty-nine biblical occurrences
of the word “end,” nineteen are
found in this book. Remarkably,
the space devoted to the time of
the end in the prophetic chapters
of Daniel is greater than that
given to any other moment of
history. The book of Daniel is the
book of the end. Even Daniel’s
personal existence is affected by
this emphasis. In his present life,
he experienced a time of the end
(Dan 1:18). It is interesting that
the same expression is used to
qualify the time of the cosmic
end (Dan 12:13). The book con-

cludes with this perspective that
concerns every human being.
The angel, who thus far had been
speaking to Daniel, suddenly
shifted and became more personal, seeming to address every
one of us: “But you, go your way
till the end; for you shall rest, and
will arise to receive your inheritance at the end of the days”(Dan
12:13).
These last words, which encapsulate the essence of the whole
book, aim at the Kingdom of
God, the goal of all spiritual journeys. It nurtures our nostalgia
for beauty within the mud of our
daily struggles. It puts us on the
right path of wisdom; the only
one that has a future. It concerns
every individual who exists in
time and space, all of whom are
waiting and hoping for another
city where God will give His last
word.
1.André Lacocque, The Book of
Daniel, trans. David Pellauer, Eng. ed.
rev. by author (Atlanta: John Knox,
1979), 191.
2.Abraham Joshua Heschel, God in
Search of Man: A Philosophy of Judaism
(New York: Farrar, Straus and Giroux,
1976), 238.
3.John E. Goldingay, Daniel, WBC
(Dallas: Word, 1989), 330.
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Roots

Daniel and the New
Testament

F

or Flavius
Josephus, the
famous Jewish
historian of the first century C.E.,
Daniel was the “greatest of the
prophets,” for not only did he
prophesy concerning future events,
but he actually made known the
time when these events would take
place in history.1 Josephus’s sentiment for the prophet is reflected
in the Jewish faith and literature of
the time.2 The Jews of that period
generally believed that they were
living at the edge of the fulfillment
of God’s eschatological promises. Rome, the fourth kingdom
predicted in Daniel’s prophecies
(chaps. 2 and 7), was the precursor
to Messiah’s coming.3
Thus it is not surprising that
the predictions of the book of
Daniel have an important place
in the writings of the New
Testament. In this article, we will
examine several important New
Testament references to the book
of Daniel.
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Reinaldo Siqueira
Professor of Hebrew Scriptures
Daniel and the Gospels
The Birth of Yeshua. The
Gospel of Luke begins with the
visit of the angel Gabriel to two
pious, religious Jews—Zacharias
the priest and Miriam, a woman
of Davidic lineage. Gabriel’s message was that the comings of the
promised Elijah, in the person
of John the Baptist, and the
Messiah, Yeshua, were imminent.
Luke believes that these events
are the fulfillment of the prophecies of Malachi (chaps. 3 and 4)
and Daniel. Interestingly, Daniel
is the only person in the Hebrew
Bible to whom Gabriel appeared
in order to bring understanding
(Dan 8, 10–12) and to whom he
predicted the time of Messiah’s
coming (Dan 9), thus it is significant that Gabriel appears
again to announce the birth of
Messiah.
Yeshua’s Public Ministry. Yeshua
began His public ministry by
proclaiming that “the time is fulfilled, and the kingdom of God

is near” (Mark 1:15), a proclamation taken from Dan 9:24-25.
The Son of Man. One of the
most common titles applied to
Yeshua in the New Testament is
“the Son of Man” (e.g., Matt 8:
20; 9:6). This title, inspired by
the eschatological figure of the
Son of Man found in Dan 7:1314, appears to have been a key
term for the widespread Jewish
messanic expectation of the
time.4
The Destruction of Jerusalem
As Yeshua looked to the future
of His people, He directly applied
Daniel’s prophecies to the coming destruction of Jerusalem and
the Temple and the intense suffering that would follow. In Matt
24:15-21, He referred to the
“Abomination of the Desolation”
(i.e., the Roman power) that would
stand in the “Holy Place” (i.e.,
Jerusalem) in the near future—
events predicted by Daniel
(e.g., 7:7-9; 8:9-14; 9:26-27).

“Although the power of Rome would utterly destroy Jerusalem, causing
enormous distress and suffering, this would not be the end. “
Although the power of Rome
would utterly destroy Jerusalem,
causing enormous distress and
suffering, this would not be the
end. As also predicted by Daniel
(7:9-14, 26-27), the final victory
belongs to the “Son of Man” and
to God’s people (Matt 24:30–25:
46).
Yeshua’s Death and Resurrection.
In its chronological presentation,
Yeshua’s ministry is correlated with
the last prophetic week of the 70
weeks prophecy of Dan 9. In the
middle of this week (or three and
a half years), as predicted in Dan
9:26, the Messiah would be cut
off. The Messiah’s death is referred
to in Dan 9:26-27 as the confirmation of God’s covenant with
“many” in the middle of the last
week.
Danielic themes mark the
Gospel’s presentation of Yeshua’s
last Passover with His disciples.
When He said, “This is my blood
of the covenant, which is poured
out for many for forgiveness of
sins” (Matt 26:28), He is referring
directly to Dan 9:24, 26-27—the
only place in the Hebrew Bible
where the ideas of “forgiveness of
sins,” “death of the Messiah,” and
“covenant” with “many”are quoted
together.5
Daniel and the Epistle to the
Hebrews
The Epistle to the Hebrews also
elaborates on the book of Daniel,
speaking about the “covenant” and
its “confirmation” in “an appointed
time” through “the death of the
Messiah” for the benefit of “many”
(Heb 9:17-28). These elements
were important to the Jewish messianic expectations of the time, as

one can observe in the emphasis on
the words “covenant” and “many”
among the Essenes,6 and in the
notion of the death of the Messiah
and forgiveness of sins that appears
in some Rabbinic literature.7
Daniel and the Book of
Revelation
The New Testament closes with
the book of Revelation, which
shares a direct correlation with the
book of Daniel. The imagery of
Revelation resounds anew Daniel’s
apocalyptic message.
The Son of Man. At the beginning of his vision of the heavenly
realities, John sees the same being
who was depicted in Dan 8:15-16
and 10:5-6. This heavenly being
is like “a son of man” (Rev 1:1315). John recognizes this being as
Yeshua.
The Visions of Revelation. The
visions of Revelation are intrinsically interwoven with those of
Daniel. The vision of the throne of
God and the scene of judgment in
Rev 4–5 recall the parallel scene in
Dan 7. The evil power described as
a beast in Rev 13 is reflected in the
four beasts and the little horn of
Dan 7. The description of the glorious coming of the Son of Man in
Rev 14:14-16 and 19:11-21 recalls
scenes of the judgment described
in Dan 7:11-14. Thus Daniel
provides the key to understanding Revelation.

to the apocalyptic imagery of the
book of Revelation. The messages
of God that inspired and troubled
the prophet not only guided the
community of the past, but they
continue to guide the community
of today.
1.Josephus, The Antiquities of the Jews,
X. 11, 7.
2.See, e.g., 1 Maccabees 1:54; 1 Enoch,
83-93; The Sybilline Oracles, Book 4; The
Testament of Levi, 16-18.
3.See the eschatological expectation
and computation of the time in R. T.
Beckwith, “Daniel 9 and the Date of
Messiah’s Coming in Essene, Hellenistic,
Pharisaic, Zealot and Early Christians’
Computation,” Revue de Qumran 40/10
(1981): 521-542.
4.See 1 Enoch, 37-71. Cf. O.
Michel, “The Son of Man,” The New
International Dictionary of New Testament
Theology, ed. Colin Brown (Grand
Rapids: Zondervan, 1978), 3:614-615.
5.Indirectly, it also evokes Isa 53,
where three of these elements are present
together, but the word “covenant” does
not appear, although one could consider
it to be implicit.
6.See, e.g., The Damascus Document,
XV, 5-9. See also 1QS VI, 13-15.
7.E.g., The Babylonian Talmud,
Sanhedrin 98b; Midrash Pesiqtah Rabbati,
Pisqa 37; and Moshe Hadarshan’s
Midrash Bereshit Rabbati, Genesis 24:67.

Conclusion
The book of Daniel
was held in high
regard by the writers
and characters of the
New Testament: from
Yeshua’s proclamations
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Archaeology

Daniel in Babylon

Constance Clark Gane
Assistant Professor of Archaeology
& Old Testament

The Processional Way, lined by massive walls
decorated with a brilliantly glazed frieze of roaring
lions symbolizing
the goddess Ishtar,
was the thoroughfare that led to the
famous Ishtar Gate
and into the city of
Babylon. Bulls and
dragons, symbols of
the gods Adad and
Marduk respectively, covered the façade of the Ishtar Gate. The
Processional Way continued on past the royal palaces toward
the temple complex of Esagila (the Temple of Marduk) and
the Etemenanki (the ziggurat). It was along this passageway
that Daniel and his friends would have been led when they
were brought before King Nebuchadnezzar II as prisoners of
war. The original red breccia stone imported from N. Syria
and inscribed by King Nebuchadnezzar II is still in place as the
pedestrian walkway along the sides of the walls, the upper part of
which has been reconstructed. White limestone slabs, laid in the
central section of the street, are still in place. Parts of the original Processional Way and the Ishtar Gate of Babylon have been
reconstructed and
now stand in the
Vorderasiatisches
Museum in Berlin,
Germany.
The Ishtar Gate in Berlin

The Processional
Processional Way
Way in
in Babylon,
Babylon, Iraq
Iraq
The
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The bull of Adad, god of Thunder.
The famous Ishtar Gate, entrance to the ancient city of
Babylon was decorated by a frieze of brilliantly glazed brick.
The background was a dramatic blue while the creatures
The dragon of Marduk, chief
which decorated the gate and walls were glazed in contrasting
god of Babylon
hues of white, yellow, and red. The figures above are of those
still in situ at the
site of Babylon. These come from earlier levels of construction and were not glazed.
History repeats itself. The reconstruction of Nebuchadnezzar II’s
southern palace was ordered by
Sadam Hussen, who used bricks
stamped with his own name instead.

The Southern Palace of Nebuchadnezzar II

Roy and
Connie Gane at
the ancient site of
Babylon

The Southern Palace of Nebuchadnezzar
II. This was only one of several palaces situated in Babylon
Gateways in one of Babylon’s 53
temples
All photos by Constance Clark Gane
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Viewpoint

Daniel Predicts the
Persecution of Jews
Sally Ann McAllister, M.Div.

I

n the year 553
B.C.E., the first year
of Belshazzar, King
of Babylon, the prophet Daniel
experienced frightening dreams
and visions. When these ended,
he was left shaken and greatly
alarmed, for the message that
they seemed to convey was that a
vast period of severe persecution
was coming to his people.
In Daniel’s dream, recorded in
Dan 7, strange beasts appeared
out of the sea—a lion with eagle
wings, a bear raised up on one
side with three ribs in its mouth,
a leopard with four wings on
its back, and a terrifying fourth
beast with iron teeth and ten
horns. The most curious of these
images was a little horn, which
came up from the ten-horned
beast and plucked up three of
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the other horns. This little horn
“possessed eyes like the eyes of
a man and a mouth that spoke
arrogantly” (v. 8).
History confirms that the terrifying beasts of Dan 7 represent
four kingdoms, each passing in
succession—Babylon, MedoPersia, Greece, and Rome—until
a little horn emerges out of the
fourth beast. This little horn
would make war with those kept
the commandments of God.
The Little Horn Prophecy
The core of the little horn prophecy is found in Dan 7:21 and 25.
Daniel says: “I looked on as that
horn made war with the holy ones
and overcame them. . . . He will
speak words against the Most
High and will harass the holy
ones of the Most High. He will

think of changing times and law;
and they will be delivered into his
power for a time, times, and half
a time.” 1
The power which best fits the
profile of the little horn is the
mainstream Christian church,
vested with civil power over the
territories of the former pagan
Roman empire. The three horns
plucked up by the little horn represent the Arian Heruli, Vandals,
and Ostrogoths, tribes which had
been converted to a nonorthodox branch of Christianity. The
Roman branch of the church
considered these Arian Christians
to be heretics and pressed for
their elimination. By 538 C.E., the
Heruli, Vandals, and Ostrogoths
had lost their power, thereby
marking the starting point for the
little horn prophecy.

According to Daniel’s prophecy,
the assaults of the little horn were
against the Most High and the
holy ones, the qadishin. There is
a connection between the Most
High, who elsewhere is called
the Holy One of Israel, and His
people, the qaddishin. Leviticus
11:44, 45 and 19:2 admonish
the children of Israel to be holy
as the Lord is holy. Leviticus 19:
5, 6 declares that by obeying the
Lord and keeping His covenant
the people would be considered
a holy nation (cf. Deut 7:6). The
holy ones obey and keep the covenant of the Most High.
The little horn, however,
opposes both the Holy One
and the holy ones who obey
the covenant and Law of God.
The church, represented by the
little horn, progressively moved
away from its Jewish roots so
that it forgot the seventh-day
Sabbath, gradually replacing it
with Sunday. Jews and Jewish
Christians presented a problem to
the status quo because they chose
to cling to the fourth commandment, believing that the Law of
God is unchangeable. In rejecting
the Law, it was natural for the
church to reject Israel as well.
Thus the Law of God was
replaced with ecclesiastical law,
which included an alternate day
and method of worship. Jews and
those who chose to obey the commandments of the Most High
were replaced with Christians
who followed the little horn.
The Beginning of the “Time,
Times, and Half a Time”
According to Daniel’s prophecy,
the 1,260-year prophetic time
period2 began in 538 B.C. when
the three horns were plucked
from the ten-horned beast (i.e.,
Rome) by the little horn. What,

“There is a connection between the Most High...
and His people, the qaddishin.”
then, happened to the qaddishin
with whom the little horn made
war, if indeed this was the beginning of the “time, times and half
a time”?
Justinian, who believed an
emperor had not only political
but religious responsibility, pursued a strong policy of repression against nonbelievers, Jews,
and heretics.3 This trend would
continue throughout the medieval period. “The Justinian code
sought to regulate worship, as well
as limit the civil rights of Jews.
Jews were forbidden to use prayers
that appeared to be against the
Trinity in their services and were
not allowed to read the Tanakh
in Hebrew. They were also not
allowed to celebrate Passover at
the same time as Easter.”4
Jewish persecution was not
a new development. Jews were
persecuted and discriminated
against before, but prior to this
time pagan persecution had had
no particular ideology behind it.
Now there was an official ideology, with a wider scope of influence.5 The church’s anti-Judaic
view of Scripture influenced how
society and government treated
the Jews. Indeed, the little horn
sought to “harass the holy ones of
the Most High.”
Persecution in the Medieval
Period: From Harassment to
War
During the medieval period,
the Jewish way of life was altered
as more repressive measures
were enforced. Not only were
Jews officially ostracized, but the
masses were taught that they were
satanic Christ-killers. Whenever
a scapegoat for the ills of soci-

ety was needed, the Jews would
have some outlandish accusation leveled against them. They
were accused of using the blood
of Christian babies for Passover
wine, of stealing the communion
wafer to desecrate and retorture
the “body of Christ,” and were
accused of poisoning wells during
the plague.
Harassment progressed to war
with the initiation of the First
Crusade in 1096. The purpose of
the crusade was to meet the threat
of the quickly spreading Muslim
invasion and to “retake” the Holy
Land for the church. However, on
the way to what was perceived to
be a noble quest, many European
Jews were suddenly and viciously
attacked. The culmination of
countless sermons which focused
on the crucifixion of Jesus, the
attack was justified by blaming
Jews for the suffering and death
of the Messiah. A Hebrew narrative written about the events
of the First Crusade portrays an
anguishing scene:
The enemy arose against
them, killing little children and
women, youth and old men,
viciously—all on one day—a
nation of fierce countenance
that does not respect the old
nor show favor to the young.
The enemy showed no mercy
for babes and sucklings, no pity
for women about to give birth.
They left no survivor or remnant but a dried date, and two
or three pits. . . . And when the
enemy was upon them, they
all cried out in a great voice,
with one heart and one tongue:
“Hear, O Israel.”6
A violent trend erupted in the
wake of the crusade. Sacred books
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were burned, property and possessions confiscated. The Inquisition,
officially established in 1231
C.E., used torture as a method for
dealing with heretics. During the
Bubonic Plague, particularly from
1348-1350, entire Jewish communities were exterminated for supposedly poisoning Christian wells.
Not satisfied with these deeds,
there were also a series of Jewish

Talmud, and commanded compulsory sermons for Jews in Rome
and throughout the church.8
Initially, Martin Luther
appeared to be a friend to the
Jews, but when they failed to
meet apocalyptic expectations he
also turned against them. Luther
advocated the burning of synagogues, the destruction of homes,
seizure of valuables, and the con-

“Thus Napoleon effectually brought to an end the
1,260 years of persecution begun by the Emperor
Justinian in 538 B.C.”
expulsions from various areas of
Europe. Jews were expelled from
England in 1290, from France
in 1306, from Bavaria in 1450,
and from cities in Spain in1492.
Countless other horrifying deeds
were also committed.
During this same period of
time, the theology of Sunday
worship was being refined. By
the twelfth century, it was fully
substituted for the seventh day.
Sunday worship received further
authorization by the scholastic
theologians of the thirteenth
century by making the Sabbath a
Jewish ceremony and the fourth
commandment a ceremonial law.7
Persecution During the
Protestant Reformation
With the beginning of the
Reformation, there was some
improvement, at least temporarily, in the treatment of Jews. In
those countries controlled by
the Roman church power, however, conditions worsened with
the addition of the ghetto and
increased attacks upon persons
and property. Pope Gregory
XIII (1572-1585) expanded the
Inquisition against the Jews,
banned the possession of the
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fiscation of the Holy Scriptures.
The Reformation was still very
much influenced by medieval
theology.
The “End of the Time” Period
The persecution of the little
horn began in the year 538 C.E.,
but in Daniel’s vision there would
be an end to this persecution in
1,260 years (“time, times, and half
a time”). The year 1798 brought
the French revolution, Napoleon,
and Enlightenment. General
Berthier, leading the French army
in a quest to end ecclesiastical
authority, abducted and deported
the Pope, thereby bringing to an
end 1,260 years of Holy Roman
Empire rule.
The end of the Holy Roman
Empire brought a significant
decline in anti-Judaic attacks,
with Jews being granted civil
rights throughout Europe, beginning in France. Napoleon, in
particular, did much to emancipate the Jews throughout the
empire. Thus Napoleon effectually brought to an end the 1,260
years of persecution begun by the
Emperor Justinian in 538 B.C. To
the Jews, Napoleon became a type
of messiah. Not until the devasta-

tion of the Holocaust would Jews
again experience persecution in
the ways exhibited during the
1,260 years predicted in Daniel’s
vision.
Conclusion
An examination of the historical evidence leaves little wonder
as to why Daniel was terrified
as he pondered the meaning of
the vision. His vision presents
a horrifying picture of severe
persecution on the holy ones,
the qaddishin. The qaddishin are
those Jews and Jewish Christians
who, at the risk of their lives,
kept the law of the Most High.
As a result of their faithfulness
to God alone, the qaddishin were
persecuted for 1,260 years. This
period, which began precisely
in 538 B.C. with the uprooting
of the three horns of the fourth
beast—the Arian Heruli, Vandals,
and Ostrogoths—by the little
horn, ended exactly 1,260 years
later in 1798 with the deposing
and deportation of the pope by
the Emperor Napoleon.
1JPS Hebrew-English Tanakh
(Philadelphia: Jewish Publication Society,
1999).
2A “time” equals 360 days, making
“time” (360) + “times” (720) + “half a
time” (180) = 1,260 days. Since this is
prophetic time, the day-for-a-year principle is used (cf. Ezek 4:6; Num 14:34),
making this time period equal to 1,260
years.
3The New Catholic Encyclopedia (New
York: McGraw-Hill, 1989), 8:96.
4The New Standard Jewish
Encyclopedia, new rev. ed., ed. Geoffrey
Wigoder (New York: Facts on File, 1992).
5Hans Küng, Judaism: Between
Yesterday and Tomorrow (New York:
Crossland, 1992).
6Shlomo Eidelburg, ed., The Jews and
the Crusaders: The Hebrew Chronicles of
the First and Second Crusades (Madison,
WI: University of Wisconsin Press,
1977).
7Kenneth A. Strand, ed., The Sabbath
in Scripture and History (Hagerstown,
MD: Review and Herald, 1987), 205.
8Küng, 185.

The 70-weeks Prophecy: News of Hope and Inspiration*
In the first year of Darius son of Xerxes (a Mede by descent), who was made ruler over the Babylonian kingdom—in the first year of his reign, I, Daniel, understood from the Scriptures, according to the word of the Lord
given to Jeremiah the prophet, that the desolation of Jerusalem would last seventy years. So I turned to the Lord God
and pleaded with him in prayer and petition, in fasting, and in sackcloth and ashes. . . .” (Dan 9:1-3 NIV).
The Messiah of the Seventy
Weeks
God’s answer to the prayer of
Daniel and to his question concerning the 2300 evenings and
mornings is Gabriel’s announcement of the Messiah: “. . . From
the issuing of the decree to restore
and rebuild Jerusalem until the
Appointed One, the ruler, comes,
there will be seven ‘sevens,’ and
sixty-two ‘sevens’” (Dan. 9:25).
...
The prophecy of the 70 weeks
comes as an answer to the prophecy of the 70 years and as the
ultimate solution. It is not just
a messiah we are dealing with
in this context, but the Messiah.
Consulting prophecy of the 70
years, Daniel expected one particular messiah, Cyrus. But the
prophecy of 70 years is the universal version of the prophecy of
the 70 years, as we see already
implied in the language of the
passage. The 70 years (7x10) lead
to the messiah of the sabbatical
year, whereas the 70 weeks, or
“seventy sevens” (7x7x10), lead to
a messiah of jubilee. Furthermore,
words that in the context of
Daniel’s prayer expressed a particular and relative situation
now appear in an indefinite and
universal sense. For example,
the word “transgression” (ht’) in
Daniel 9:24-27 has an indefinite
sense (verse 24), whereas verses 123 employed the same word in a
definite and particular sense. . . .
[cf. vv. 5, 8, 11]. Likewise for the
words “transgression,” “justice,”
“vision,” “prophecy,” etc. It is
thus not surprising, in this context, that the word “messiah” also
has an indefinite, universal sense.
And it is for the only time in the
Hebrew Bible. The messiah in
this passage is the Messiah. . . .
The rest of the passage develops

the mission of the Messiah as a
universal one involving “many”
(verse 27). In the biblical tradition the word rabbim (many)
carries a strong universal connotation (see Ezra 3:12; Dan. 12:2).
Prophets often use it to designate
the peoples and the nations implicated in the universal adoration
of God (Micah 4:2). The messiah
in this passage is the Messiah of
all peoples, the Messiah who will
save the world.
And this is why this last
Messiah leads to the jubilee, the
Levitical festival symbolizing the
re-creation of the world. It is a
Sabbath of sabbaths, occurring
every 7x7 years, a time of grace
and liberty (Isa. 25:8-17). . . .
The People of the Seventy
Weeks
It is noteworthy that the
prophet Daniel does not describe
the work of the Messiah as a
“new covenant,” but rather as
a strengthening of the original
covenant. The encounter with
the Messiah was not designed to
take the “new covenant” outside
of Israel, but . . . to strengthen his
roots and his covenant with the
God of Israel.
Moreover, this covenant concerns the rabbim. . . . The covenant is thus not only “strengthened” with “many” Jews, but is
also extended to “many” nations.
In contrast to the event of the fall
of Jerusalem, this event is situated in time, for it concerns the
Messiah [Dan. 9:27]. . . . The
prophecy takes us then to that
end of the last week of the 70
weeks (34 C.E.). It is noteworthy
that the date marks an event that
has had a considerable impact on
civilization as well as being a key
event for humanity’s salvation. It
was the year the message of the

God of Israel explodes beyond the
borders of Palestine and reaches
the Gentiles, the “many” just
mentioned [Acts 8, 9, 10]. . . .
Yet many Christians, instead
of paying attention to what the
Messiah had done on behalf of
the world, including and primarily the Jews (see Rom. 1:
16), preferred to speculate and
capitalize on what they thought
He was doing against the Jews.
Christians referred to the 70weeks prophecy to justify the old
visceral anti-Semitism. . . . The
New Testament does not support
such a teaching. On the contrary,
Paul asks, “Did God reject his
people? By no means! . . .” (Rom.
11:1, 2). . . . On the other hand,
in the same chapter and speaking
to those Christians who liked to
boast and despised their Jewish
roots, Paul warns: “Do not boast.
. . . You do not support the root,
but the root supports you” (verse
18). The apostle here discloses
and denounces a driving force
behind anti-Semitism: a spurning
of Jewish roots. And because they
themselves reject the Jews, such
individuals involve God in their
judgment and thus justify their
theology by declaring that “God
has rejected the Jews.” By doing
so, they identify themselves with
God, a behavior that brings them
close to the little horn of Daniel
7 and 8. In fact, by entertaining
anti-Semitism, Christians, from
whatever denomination, may be
associating themselves with the
oppressive little horn. In a sense,
they become the little horn.
*An excerpt taken from Jacques B.
Doukhan’s Secrets of Revelation (Hagerstown,
MD: Review and Herald, 2000), 140-141;
150-152.
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Viewpoint

Lessons from Daniel on
State and Church
Christa Reinach
Attorney and Freelance Writer
Alan J. Reinach
Seventh-day Adventist Church State Council

A

merican Jews
have thrived
because the
separation of church and state
has protected our freedom. The
Jewish commitment to separation of church and state has been
shaped by thousands of years of
Jewish history so significantly
that we may forget our biblical roots. Our children may
know the stories in the book of
Daniel better than their parents.
However, stories like the fiery
furnace are relevant to modern
problems of church and state.
The book of Daniel begins
by recounting how Babylon
humiliated Judah in a series of
invasions between 605 and 586
B.C., during which many captives
were taken. Daniel, Shadrach,
Meshach, and Abednego found
themselves strangers in a strange
22 SHABBAT SHALOM / Spring 2004

land, where they were thrust into
prominence by their obedience
to the Most High.
Daniel 2 tells of King
Nebuchadnezzar’s disturbing
dream. Sensing its significance,
he commanded his wise men

“History is the
unfolding of a divine
plan that, ultimately,
leads to the redemption
of the world.”
and counselors to discern the
dream and its interpretation. But
the men insisted that no one
could interpret a dream unless
they knew its content. Enraged,
the king commanded that all
the wise men be killed. When
Daniel and his friends devoted

themselves to prayer in response
to the king’s edict, the Almighty
revealed to Daniel the king’s
dream of a statue made of different metals. Each metal signified a
great world empire.
Nebuchadnezzar was grateful to learn the meaning of his
dream, but its contents were still
troubling. The statue’s head of
gold signified Nebuchadnezzar’s
Babylon. His kingdom would be
followed by other world empires,
represented by less costly metals. In the end, all earthly kingdoms would be superseded by
a kingdom that the Almighty
would establish, represented by a
stone that destroyed the image.
In the pagan ethos of Babylon,
Nebuchadnezzar was more than
a king, he was a representative
of the gods. He resented being
told that there was a deity greater

than his own gods. In defiance
of the Almighty, he erected a
ninety-foot statue of solid gold
and commanded that the citizens of Babylon bow down and
worship it. Standing nearly ten
stories high, the statue was an
impressive rejection of the sovereignty of God and a rebellious
declaration that Nebuchadnezzar
intended his kingdom to endure
forever.
Daniel’s three friends were
among those commanded to bow
down and worship the image.
When they refused, they were
accused of refusing to participate
in the pagan rite. They did not
deny the charges, but replied
with uncommon courage: “Our
God, whom we serve, is able to
deliver us from the burning fiery
furnace, and He will deliver us
from your hand, O King. But if
not, let it be known to you, O
King, that we do not serve your
gods, nor will we worship the
gold image which you have set
up” (Dan 3:17).
Enraged, Nebuchadnezzar
commanded the furnace to be
heated so hot that the guards
who cast the three Jews into the
flames were themselves consumed
by the heat. The three fell down
in the fire, having been bound
with ropes. But then, suddenly,
the king was astonished to see
not three, but four men walking about in the fire. “The form
of the fourth is like the Son of
God,” the king exclaimed (Dan
3:25).
Nebuchadnezzar was
impressed by the divine power
that delivered Daniel’s three
friends. He issued a decree commanding respect for their God,
and imposed the death penalty
for blasphemy against God (Dan
3:29). But whatever good the
decree wrought by requiring

all people to respect God was
offset by the assertion of state
power to force religious belief
and conduct. In place of idolatry,
Nebuchadnezzar forced respect
for the Almighty.
State coercion has no legitimate place in matters of faith.
Enforced religion in any form,
even if it is “true religion,” is
repugnant to the spirit of freedom. Actually, true religion can
never be coerced, because it is a
matter of the heart and the spirit;
it cannot be compelled.
This principle of noncoercion
in religion is essentially biblical. Historically, noncoercion
has affected both Jewish and
Protestant conceptions of churchstate relations. The Protest of
the Princes of 1529, which outlined the fundamental principles
of Protestantism, declared that
“in matters of conscience, the
majority has no power.” Today,
many American Christians insist
that the majority should rule in
matters of religion, that prayer
and Bible reading should be
restored to public schools, the
Ten Commandments publicly
displayed as a revered religious
text, and God’s name invoked
in the Pledge of Allegiance in
public schools. Conservatives are
not alone in seeking to exert state
authority over matters of religion.
Some liberals want to deprive
religious institutions of the freedom to live by their own religious
principles.
Too many Americans on either
side of the political divide reject
religious neutrality and want
the power to invoke their own
brand of religious ideology in the
public sphere. Religious freedom
is not threatened by politicians
who publicly praise the Almighty,
whether or not they are sincere.
Religious freedom is at risk when

the state actively promotes or
restricts a particular set of religious ideas. Today, the left wants
to restrict the religious ideas of
the right by having access to
practices such as abortion and

“Too many Americans
...reject religious
neutrality.”
gay marriage. The right, on
the other hand, wants the state
to promote its own religious
agenda in public schools. Both
approaches deny our constitutional guarantee of no establishment of religion.
For American Jews, a vigorous defense of the separation of
church and state seems linked to
our cultural security. If the state
places itself firmly behind conservative Christianity, Jews may well
become “second-class citizens.”
Our only real safety is to defend
the constitutional principles
that keep government out of the
business of religion, of deciding
whose religious ideas are “true” or
whose religious schools or social
service agencies are good enough
to be funded by the state. It is
enough for the state to protect
religious liberty without becoming a judge of religious content.
If our national sanity is to be
restored, we will stop seeking
favors, advantages, funding, and
promotion from the state as if
religion were a special-interest
group. This form of idolatry is
just as offensive as commanding the worship of a golden
statue and seems to indicate that
dependence on God alone is not
enough.
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Viewpoint

The Promise of Passover:
“Next Year in Jerusalem”
Karen K. Abrahamson, MA, Ph.D. Cand.

Perhaps it was near the season
of Passover when Daniel contemplated Jeremiah’s prophecy of the
70 prophetic weeks (Dan 9). The
70 years of exile were drawing to
a close and as his thoughts turned
toward home perhaps the words
“next year in Jerusalem,” which
would eventually become the closing words of the Haggadah, ran
through his mind. How far he
was from home. And how far he
and his people had to come before
they could return home. But there
was yet reason to hope: Hashem
had once delivered Israel from the
Egyptians, and, according to the
prophet Jeremiah, He promised to
rescue them again.
The Passover was first celebrated the night that Israel was freed
from Egyptian slavery. Gathered
in their homes, bags packed and
24 SHABBAT SHALOM / Spring 2004

shoes laced, families stood eagerly
about their tables. At the center
of their contemplation was the
Pascal lamb. Its blood stained
the doorposts of their homes,
its body was roasted whole and

“Physically, it was
possible to cleanse the
people and their homes
of symbols of sin...”
unbroken. Unleavened bread,
which could quickly be prepared,
was also on the table. Everything
about that first Passover spoke
of haste. Excitement hung in the
air as the gathered people eagerly
whispered the words: “Next year
in the Promised Land.” “Next
year we will be home.”

But the centuries since that first
celebration had come and gone:
the people had, at last, reached
their destination, had lived and
grown, and had, tragically, fallen
away from their relationship
with Hashem, and, finally, been
sent into exile. Now they were
once more poised on the brink
of returning to their homeland.
Daniel, as he contemplated
Jeremiah’s prophecy, was filled
with deep sorrow for he realized
that the longest journey that the
people were soon to make was not
physical but spiritual.
Physically, it was possible to
cleanse the people and their
homes of symbols of sin: the dust
could be wiped away, the leaven
removed from the home. But
what caused Daniel to sink to the
floor in anguish and sorrow was

the lack of spiritual cleanness of
himself and his people. And so he
prayed for forgiveness:
“O Lord, the great and awesome
God, who keeps his covenant
of love with all who love him
and obey his commands, we
have sinned and done wrong.
We have been wicked and
have rebelled; we have turned
away from your commands
and laws. We have not listened
to your servants the prophets,
who spoke in your name to
our kings, our princes and our
fathers, and to all the people
of the land. Lord, you are righteous, but this day we are covered with shame—the men of
Judah and people of Jerusalem
and all Israel, both near and far,
in all the countries where you
have scattered us because of our

unfaithfulness to you” (Dan 9:
4-7).
No sooner had Daniel completed his prayer, than the
angel Gabriel stood beside him:
“Daniel, I have come to give
you insight and understanding.
As soon as you began to pray,
an answer was given, which I
have come to tell you, for you
are highly esteemed” (vv. 22-23).
The angel went on to tell Daniel
that times of trouble would
come, but the Anointed One
would not forget His people. Just
as He had passed over them at
the first Passover celebration, so
He would pass over them again.
Just as He had led them to their
homeland, so He would lead
them home again. Just as He had
redeemed and restored them in
the past, so He would redeem

and restore them again.
“Next year in Jerusalem.”
The promise of Passover is still
as much alive today as it was in
Daniel’s time. Its twofold requirement for the people of Hashem is
also applicable. The need remains
to remove not only the symbol
of sin, but the sin itself. As we
prepare for the Passover season,
we must remember to cleanse not
only the home, but the heart as
well.

the Jews and, by implication, of
rejection of the Jews. Ironically,
the “good news” for Christians
became the “bad news” for Jews.
No wonder, then, that Jews have
distanced themselves from this
book and have become suspicious or simply indifferent toward
Daniel’s book!
Jews and Christians should,
therefore, learn to read—to reread—the book of Daniel with
a fresh eye. They should learn
to do it together, listening to
each other: the Jew stressing the
value of justice and of Torah; the
Christian singing about the grace
of God and the coming of the

Messiah. Each without hatred,
without suspicion. Who knows?
In the breath of this effort, they
may not only come to appreciate
a different face of a traditional
enemy, but they may even discover a new face of their God,
the most important one perhaps.

Editorial
Continued from page 3

the faithfulness of the God who
fulfills His promises and prophecies in due time. On the other
hand, it is sad to observe that
this book has played a dramatic
role in the Jewish-Christian
separation. For many Christians,
the book of Daniel has been
used not only to support and
strengthen Christian faith, but
it has also been brandished like
a weapon of death “against”
the Jews. Indeed, on the basis
of a distorted reading of the
beautiful text of the 70 weeks
prophecy, for example, a number of Christians have forged a
whole theory of replacement of
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Jewish Life and Practice

What Does “Kosher”
Mean?
Karen K. Abrahamson, MA, Ph.D. Cand.

T

he story of the young
Daniel’s insistence upon
eating only vegetables
and water rather than the rich
food from the king’s table is
well known. The practice of eating only kosher foods is still an
important custom for Jews today.
But for many non-Jews, the practice of eating kosher (or kashrut)
is a mystery.
While there are many explanations about the observance of
kashrut, three are particularly
important. One of the most frequently given reasons for eating
a kosher diet is the biblical command to live holy lives. Following
the list of animals, fish, and fowl
that may be eaten, Lev 11:44-45
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states: “For I the Lord am your
God: you shall sanctify yourselves
and be holy.” Thus eating kosher
is a sign of ritual purity and is
indicative of a healthy relationship between God and humanity.
Another explanation given for
a kosher diet is temperance and
self-control. Learning to set personal boundaries is an important
part of the kosher diet. The final
reason for observing kashrut is
reverence for life. Originally, God
designed humans to be vegetarians, thus the practice of killing
and eating meat was not in God’s
original creative plan. Observing
a strict kashrut helps to preserve
the sanctity of life. “The killing of
an animal with flesh, blood, and

life, much like ours, is not necessarily cruel or inhumane, but it
is certainly weighty. It is proper
and fitting to the dignity of man
that he does not just kill and eat,
but takes responsibility for his
food—before God and before life
itself.”1
Because life is in the blood,
blood is forbidden in the kosher
diet (Lev 17:11). Further, basic
cruelty is to be avoided in the
killing, preparing, and eating of
meat.2 Thus Exod 23:19 forbids
the boiling of a kid in its mother’s
milk (cf. Exod 34:26; Deut 14:
21).
Due to the practice of separating meat and milk products,
the kosher home has two sets of

dishes and two sets of silverware,
which are stored separately: one
for meat meals and one for dairy
meals. These two sets are never
mixed, even in washing or storing.
The strictly kosher home will also
further separate meat and dairy

products by waiting a certain specified time between the eating of
meat and dairy foods. The amount
of time varies according to family
tradition.
Kosher foods are divided into
several different categories:

1Richard Siegel, Michael Strassfeld,
and Sharon Strassfeld, eds., The First
Jewish Catalog (Philadelphia: JPS of
America, n.d.), 18-19, for more information, see 18ff.
2Ibid., 19.

Vegetables

All vegetables and fruits are kosher (Gen 1:29). Because they are genderless, they may
be served with either milk or meat foods.

Fish

Any variety of fish that has both fins and scales is considered kosher (Lev 11:9-12).
Fish may not be cooked with meat, but it can be cooked in or with milk.

Fowl

Most domestic fowl are kosher; wild birds and birds of prey are not (Lev 11:13-25).
Fowl and birds must be ritually slaughtered by a qualified kosher butcher. Any animal
that is killed in any other way or dies a natural death is not kosher.

Eggs

Eggs from nonkosher birds are not kosher. Neither are eggs containing blood spots.

Meat

All animals which both chew the cud and have a split hoof are kosher (Lev 11:3-8).
Meat must be slaughtered ritualistically by a kosher butcher. Once meat is properly
slaughtered, it must be kashered (i.e., soaked and salted to remove excess blood).

News

Amram Elofer
Jerusalem, Israel

A historic meeting took place in January 2004 when both the Ashkenazi and Sephardic chief rabbis
met with the pope in Rome. The meeting is intended to promote understanding between the Jews and the
Catholic Church and to encourage cooperation in the search for peace and freedom from terrorism and
anti-Semitism. The two groups were also to visit the Vatican library to view ancient Jewish manuscripts that
are held there.
Study to show thyself approved: A seventeen-year old from Toronto attained a score of 98 percent in
the Diaspora Bible quiz in April 2004. Yoni Halpern was among the fifty-five delegates from twenty-eight
countries who participated.
Computers to Galilee: Arab Christians in the Galilee village of Fassouta are to benefit from the cooperation of the Jewish Federation and the Catholic Archdiocese of Chicago. The mayor of the village was asked
by the executive vice president of the Jewish Federation of Greater Chicago to identify a project that would
be of most benefit to his village. Provision of computers and training in their use was proposed. The project
will continue over three years, after which the village will assume responsibility for continued maintenance
of the program.
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Vegetarian Matza Ball Soup

atza Ball Soup is traditionally enjoyed during the Feast of Unleavened
Bread, or Pessah, when the prohibition against eating unleavened bread is
in effect. But its simple, delicious flavor makes any Shabbat meal special.

Matza Balls
3 eggs
3 Tbl. olive oil
1/2 tps. salt
3 Tbl. hot water
3/4 cup matzo meal
Separate the eggs. Beat the yolks until light-colored and thick. Add the olive oil, which
should be at room temperature, and the salt and water. Beat the whites until stiff but not too
dry. Fold in the matzo meal. Refrigerate the batter for about 1 hour, or until batter is thick
enough to form balls.
Drop the balls carefully into 2 quarts of boiling salted water or hot soup. Cover and cook
for 25 minutes. If not cooked in the soup, put the dumplings in now. Cook for another 15 or
20 minutes in the soup.

Soup
1 cup of shredded cabbage
1 cup of shredded carrots
1 large onion finely diced
2 Tbl. McKay’s Chicken Seasoning (or other vegetarian chicken seasoning)
salt and pepper to taste
2 quarts water

Combine ingredients in water and bring to a boil, then simmer until vegetables are tender.
Add matza balls approximately 15 to 20 minutes before soup is served.
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Recent Books
Daniel
C. L. Seow
Westminster John Knox,
2003
198 pp., $22.95
Princeton Professor C. L.
Seow presents a compact academic commentary on Daniel,
guiding his readers competently
even through the difficult passages of Daniel. Although written from an academic perspective, Daniel is intended
as a resource for the interested lay person. To explain
Daniel, Seow dates the final form of the book to
the second century B.C. and believes that the major
portions of Daniel’s prophecies are pseudonymous
quasi-prophecy written after the events. His keen eye
for the ancient, historical context and the original
languages in which the book was written, as well as
his knowledge of contemporary academic literature
ensure that the reader receives a concise overview
of the issues involved in interpreting the book of
Daniel.

Daniel: The Triumph of
God’s Kingdom
Rodney Stortz
Crossway, 2004
255 pp., $24.99
Rodney Stortz’s exposition in
his commentary on Daniel is
vivid. Offering a rich variety of
theological and practical nuggets, the book is filled to the
brim with illustrative stories
and provides countless ideas for sermons and rabbinic homilies. Stortz also uses texts from the New
Testament that may help to shed more light on the
message of Daniel, especially its prophecies. His
major theological emphasis focuses on the central
theme of the book of Daniel: God loves His people
and is in sovereign control over all the events in this
world. On the practical level, he encourages his readers to exercise personal holiness. Stortz’s commentary
is an ideal resource for anyone who desires to enrich
their personal study of Scripture or who wants to
preach from the book of Daniel.

Daniel: An Expositional
Commentary
James Montgomery Boice
Baker, 2003
136 pp., $19.99
In his typical lucid style, the
late James Montgomery Boice
explains the meaning of the
book of Daniel chapter by chapter. Boice, with an eye for the
background history and broader
themes in Daniel, describes the book’s central theme
as God in control of history and rulers. The reader
will sense the special love Boice must have had for
this book. In his opinion, the book of Daniel has
a timely and valuable message for believers living
in the diaspora of today’s secular and materialistic
world. In particular, the exemplary lives of Daniel
and his friends demonstrate how to live for God in
ungodly times. This easy-to-read commentary is a
treasury for serious students who are seeking direction and guidance in their spiritual reflection.

Daniel Notes
Greg Hinnant
Creation House, 2003
298 pp., $14.99
Greg Hinnant approaches the
book of Daniel through the eyes
of a pastor and expositor, opening up a spiritual treasure chest
to his readers. In each section,
Hinnant also provides several references in the Hebrew Bible and
the New Testament that are relevant to a particular
passage in Daniel. The book includes an introduction on Daniel the person and the various theological
themes of his book. A weakness of Hinnant’s commentary is that the interpretation of the prophetic
sections of Daniel is heavily influenced by the modern historical-critical approach and does not discuss
other options. However, on the whole Hinnant’s
commentary is truly inspirational reading that not
only helps the reader to interpret the book of Daniel
in its immediate context, but also to explore the
larger picture of God’s revelation.
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Shabbat Corner

Anticipating Shabbat,
Anticipating Heaven
Jo Ann Davidson, Ph.D.
Associate Professor of Systematic Theology

As a fourth-generation observer
of the seventh-day Sabbath, I
have had great appreciation for
it as a student, and now as a wife
and mother. This affection for
the Sabbath only increased when
our family had the privilege of
living in Israel and I became
aware of the profound love of the
Sabbath that the Jewish people
express. After all, four generations of Sabbath-keeping in my
own family is nothing compared
with the thousands of years that
the Jewish people have been celebrating the glory of the Sabbath.
Through their witness, even the
preparation for the Sabbath on
Friday has come to have a special
joyousness. I resonated with the
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suggestion that the Sabbath starts
arriving on Friday afternoon, and
by sundown it is all here. All the
many tasks to ready the home
have even come to enhance the
anticipation for Sabbath’s arrival
Friday evening at sunset.

“Time almost becomes
an ‘enemy’...”
All week long, one continually
juggles unrelenting responsibilities and demands while working.
Time almost becomes an “enemy”
as deadlines and obligations keep
piling up. Yet, though Friday
presents additional tasks to prepare for the Sabbath, these are

blessedly different for they remind
me that Sabbath is just ahead, a
day when I can luxuriate in time
rather than fight it. And instead
of being chained to a busy routine, I will soon be able to break
loose and breathe freely again. As
Francine Klagsbrun states it: “The
freedom of Shabbat comes from
the potential it holds to control
time, perhaps the most far reaching form of freedom anyone can
experience.”1
The Sabbath also reminds me
of my origin from the hand of
God Himself, and that He has bid
me and all His human children to
celebrate this creation with Him
each seven days (Exod 20:8-11).
Thus the preparations for Sabbath

on Friday take on a remarkable
flavor of preparing for the “royal
delight” of the Sabbath—as God
Himself expresses it in Isa 58:
13. The house is readied, the
meals are prepared and aromas
of favorite foods fill the rooms,
reminding the whole family that
the Sabbath is nearly here. Not
just any dishes will do as I set the
table for Sabbath meals. Only our
best china and crystal arranged on
the table, along with fresh flowers
and candlelight, would be elegant
enough to capture the regal nature
of the glorious Sabbath hours.
And then, right before sundown, the phone is turned off,

so its incessant ringing which is
necessary all week, cannot interrupt the peaceful atmosphere of
Sabbath holiness as God draws
near, fulfilling His promise to
dwell with us. Sabbath candles are
lit and shed their golden ambience. And our family gathers to
again restore warm fellowship that
is so hard to come by during a
busy week when we all have such
different schedules.
Thus each week ends with a
glorious climax. Sabbath is not
a day to collapse and recuperate.
Rather it is the zenith of living.
It is the gift of the Creator to
this weary world; the oppor-

tunity to enter His “palace in
time,” as the reknowned Jewish
author Abraham Heschel writes.
God has also promised to restore
the resplendence of the original
Eden at the end of time. Thus
each Sabbath becomes a welcome
weekly foretaste of heaven itself.

1.Francine Klagsbrun, The Fourth
Commandment: Remember the Sabbath
Day (New York: Harmony Books, 2002),
38.
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How great are His signs! and how mighty are His
wonders! His kingdom is an everlasting kingdom, and
His dominion is from generation to generation.”
Dan 3:33 (Eng., 4:3)

Hebrew Wisdom
“The Rabbis taught that at the moment
Nebuchadnezzar threw Hananiah, Mishael, and
Azariah into the furnace, the Holy One, Blessed be He,
gave the instruction...to resurrect the dead.”
(Sanhedrin 926)
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